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Dedications:
- Shirley Pollack l’iluy nishmat Daniel Efraim ben Akiva, may Hashem

avenge his blood
- Alissa Grill l’zecher nishmat her parents Nechama bas Moshe

Gershon HaCohen & Chasya and Shmuel Mordechai ben Yitzchak
Gedalia & Malka

Thank you to all the anonymous donors as well.

We are gearing up for our Chochma V’Chessed Chanuka Campaign.
Chanuka is a very hard time for single parents, but with our campaign,
the single mothers in this group can breathe a little easier and their
children will shine a little brighter.
It will be our first anniversary soon and we have raised over $30,000 for
each other. TOGETHER
Let’s see if we can double it by next year!
Please email taniahammer@gmail.com if you would like to donate and
dedicate a shiur.

Imagination- Dreams - Geulah  and The Imahot

1. Sara was a greater Naviah

a) 18:1
א אֵלָיו֙  ה א והְ֛וּאויֵַּרָ֤ י מַמְרֵ֑ ם הַיּוֹֽם׃בְּאֵ�נֵ֖ ֹ֥ הֶל כְּח ֹ֖ ב פֶּֽתַח־הָא ישֵֹׁ֥

The LORD appeared to him by the terebinths of Mamre; he was sitting at the
entrance of the tent as the day grew hot.
18:7

אמֶר ֹ֖ � ויַּ ה אִשְׁתֶּ֑ ה שָׂרָ֣ יוׄׄ אַיֵּ֖ לָ֔ הֶל׃ויַּאֹמְר֣וּ אֵׄ ֹֽ הִנֵּה֥ בָא
They said to him, “Where is your wife Sarah?” And he replied, “There, in the

tent”.

18: 12-15
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ק הותִַּצְחַ֥ הּשָׂרָ֖ רבְּקִרְבָּ֣ ֹ֑ ילֵאמ יבְ�תִי֙אַחֲרֵ֤ ההָֽיתְָה־לִּ֣ יעֶדְנָ֔ ן׃וַאֽדנִֹ֖ זָקֵֽ

And Sarah laughed within herself, saying, “Now that I am withered, am I to
become young again, and my husband is old?”

ַ אמֶרו ֹ֥ םהיּ מָּהאֶל־אַבְרָהָ֑ הזֶּה֩לָ֣ הצָחֲקָ֨ רשָׂרָ֜ ֹ֗ ףלֵאמ דאֻמְנָ֛םהַאַ֥ נתְִּי׃ואֲַנִ֥יאֵלֵ֖ זָקַֽ

Then the LORD said to Abraham, “Why did Sarah laugh, saying, ‘Shall I in
truth bear a child, old as I am?’

א רמֵ’ההֲיפִָּלֵ֥ ד?דָּבָ֑ י�אָשׁ֥וּבלַמּוֹעֵ֞ תאֵלֶ֛ הכָּעֵ֥ החַיָּ֖ בֵֽן׃וּלְשָׂרָ֥

Is anything too wondrous for the LORD? I will return to you at the same
season next year, and Sarah shall have a son.”

שׁ רותְַּכַחֵ֨ ֹ֛ ה ׀ לֵאמ קְתִּי-֥�אשָׂרָ֧ אָה-צָחַ֖ י ׀ ירֵָ֑ אמֶר ׀ ֖�אכִּ֣ ֹ֥ יויַּ צָחָקְֽתְּ׃כִּ֥

Sarah lied, saying, “I did not laugh,” for she was frightened. But He replied,
“You did laugh.”

b)  Bereisheet Rabbah 48:20
ַ ו

תְּכַחֵשׁ שָׂרָה לֵאמרֹ �א וגו' (בראשית יח, טו), רַבִּי יהְוּדָה בְּרַבִּי סִימוֹן אָמַר מֵעוֹלָם �א נזְִקַק הַקָּדוֹשׁ בָּרוּ�
הוּא לְהָשִׂיחַ עִם אִשָּׁה אֶלָּא עִם אוֹתָהּ הַצַּדֶּקֶת, ואְַף הִיא עַל ידְֵי עִלָּה. רַבִּי אַבָּא בַּר כַּהֲנאָ בְּשֵׁם רַבִּי אִידֵי
אָמַר כַּמָּה
כִּרְכּוּרִים כִּרְכֵּר בִּשְׁבִיל לְהָשִׂיחַ עִמָּהּ, ויַּאֹמֶר �א כִּי צָחָקְתְּ.

Hashem never speak directly  with a woman, except with this Tzadeket, and
even in her case, only via a “ilah”, excuse/ pretext.  ...how many circumventions
Hashem had to make to speak to her and say, No, you did laugh.

What is the meaning of “Hashem never speaks directly to a woman”?

c) Chullin 59b-60a

אמר ליה קיסר לר' יהושע בן חנניה בעינא דאיחזי לאלהיכו א"ל לא מצית חזית ליה א"ל איברא

חזינא ליה אזל אוקמיה להדי יומא בתקופת תמוז א"ל איסתכל ביה א"ל לא מצינא א"ל יומא דחד משמשי
דקיימי קמי דקודשא בריך הוא אמרת לא מצינא לאיסתכלא ביה שכינה לא כל שכן



The Gemara recounts: The emperor said to Rabbi Yehoshua ben Ḥananya: I
wish to see your God. Rabbi Yehoshua said to him: You cannot see Him. The
emperor said to him: Truly I wish to see Him. Rabbi Yehoshua went and stood
the emperor facing the sun in the season of Tammuz, i.e., summer. Rabbi
Yehoshua said to him: Look at it. The emperor said to him: I cannot. Rabbi
Yehoshua said to him: Now, if with regard to the sun, which is only one of the
servants that stand before the Holy One, Blessed be He, you say: I cannot look
at it, is it not all the more so with regard to the Divine Presence

Mashal: Just like we can not look at the sun because it is too intense and will
burn out our eyes,... (unless we have sun glasses to block the intensity of the
direct rays)

Nimshal: …. A Navi can not receive the shechina/ shefa/ directly,  as it is too
intense, and it will  burn out his/her mind, (breaking of vessels). The idea must
be processed thru the imagination.

https://www.scientificamerican.com/article/science-says-why-we-cant-look-at
-the-sun/

2. How Hashem communicates with us.

a) Sechel- ideas and Dimyon- conceptualizing, internalizing the ideas,

Maimonides, emphasizes that this overflow rests first on the intellect and only
afterwards on the imagination. He means to say that the intellectual
understanding in the mind of the prophet in the form of concepts is then
translated in the prophet's imagination into sensible images. This may be
viewed as a transition from the mind to the imagination, between which
there are laws of transformation that create a correspondence between the
concepts and the images.

The revelations/ Divine thought  must  come first through the  sechel but
then  move to our imagination to process.   Hashem does not  bypass the
sechel (MALE)  or revelation of the concept, and reveal the concrete
manifestation (FEMALE)  of it first.
All imagination(fF) must be a function of the  Sechel first absorbing these
ideas.(M)

https://www.scientificamerican.com/article/science-says-why-we-cant-look-at-the-sun/
https://www.scientificamerican.com/article/science-says-why-we-cant-look-at-the-sun/


Sechel-imagination - different relationships
MN 2:37

You should know that the case in which the intellectual overflow overflows
only toward the rational faculty and does not overflow at all toward the
imaginative faculty – either because of the scantiness of what overflows or
because of some deficiency existing in the imaginative faculty in its natural
disposition, a deficiency that makes it impossible for it to receive the overflow
of the intellect – is characteristic of men of science engaged in speculation.

When one is all cerebral, not able to apply ideas

If, on the other hand, this overflow reaches both faculties – I mean both the
rational and the imaginative – as we and others among the philosophers have
explained, and if the imaginative faculty is in a state of ultimate perfection
owing to its natural disposition, this is characteristic of the class of prophets.

Blend of both= Nevuah

If again the overflow only reaches the imaginative faculty, the defect of the
rational faculty deriving either from its original natural disposition or from
insufficiency of training, this is characteristic of the class of those who govern
cities, while being the legislators, the soothsayers, the augurs, and the
dreamers of veridical dreams. All those who do extraordinary things by means
of strange devices and secret arts and withal are not men of science likewise
belong to this third class.

All imagination means there is a lack of ability of the sechel and these are
the charismatic dreamers.

3. Saras laughter

a) Woman = Koach HaDimyon/  Receiver of idea (male/sperm) and dresses
the idea in a mashal or something  familiar to our experience.
The Imaginative faculty must draw on what it is already familiar with.

Hashem never speaks to a” woman”, Divine thought is never revealed  directly
to  the imagination first.



When Hashem reveals something entirely new, we are not familiar with it yet,
and we do not yet have the tools or constructs to  envision it.  Therefore First
Hashem reveals the underlying reality. With time  and more experiences we
can begin to envision it.

Hashem is revealing here, that all of nature will change, Sara will be
rejuvenated, and life will spring from what is considered old and futureless.

This is a mashal for the future Geulah and personal self redemption.

Hashem is causing Sara/Us/ our imagination  to envision our rejuvenation/
even when we don't have the ability to yet.  This means we  are being asked to
envision how this physical world can “give birth” to true spiritual life, after we
have become “old” disillusioned about anyone/ any society  getting it right in
this world.

Sara the female/ imagination  in all of us is being charged with  imagining  a
better world of truth  so that we can find the motivation  to build it!

We can become skeptical and dismiss these dreams as wishful thinking,We
lose hope in this world getting itself on track, back to Eden and the Etz
HaChaim,  we do not  internalize this truth  as the direct  thought and plan of
Hashem.

b) Ramban:
AND SARAH DENIED SAYING. I wonder about the righteous prophetess:How
did she deny that which G-d had said to the prophet,104Abraham.. and also,
why did she not believe in the words of G-d’s angels?

The answer appears to me to be that these angels who appeared as men
came to Abraham, and he, in his wisdom, recognized them. They announced
to him, “I will certainly return unto thee, and Sarah shall have a son.” And
Sarah heard it, but she did not know that they were angels of the
Supreme One, as was the case with the wife of Manoah.106Judges 13:6. It is
even possible that she did not see them at all.
Therefore she laughed within herself in skepticism just [as the word “laugh” is
used in the verse]: He that sitteth in heaven laugheth, the Eternal hath them
in derision.107Psalms 2:4. For joyous laughter is [expressed in Hebrew as



originating] in the mouth — Then was our mouth filled with laughter108Ibid.,
126:2. — but laughter originating in the heart is not spoken of as joyous.

4. Internal and external Tzchok

Bereisheet 21:6

ה אמֶר שָׂרָ֔ ֹ֣ קותַּ ֹ֕ עַצְח י אֱ�-ים כּל־הַשּׁמֵֹ֖ שָׂה לִ֖ י׃יִצְֽחַקעָ֥ ־לִֽ

Sarah said, “God has brought me laughter; everyone who hears will laugh
with me

Tehillim  126

ת צִיּ֑וֹן עֲל֥וֹת בְּשׁ֣וּב ה אֶת־שִׁיבַ֣ יר הַֽמַּ֫ ינוּ כְּחלְֹמִיֽם׃שִׁ֗ יִ֗ הָ֝

א ז ימִָּלֵ֪ נָּ֥השְׂח֡וֹק פִּינוּ֮אָ֤ יל ה לַעֲשׂ֥וֹת עִם־אֵֽלֶּה׃וּלְשׁוֹ-נוּ רִ֫ ז יאֹמְר֣וּ בַגּוֹיִ֑ם הִגְדִּ֥ -אָ֭

נוּ יל ה לַעֲשׂ֥וֹת עִמָּ֗ הָיִ֥ינוּ שְׂמֵחִיֽם׃הִגְדִּ֣

נוּ] (שבותנו) ה  ה אֶת־[שְׁבִיתֵ֑ יםשׁוּבָ֣ בַּנֶּגֶֽב׃כַּאֲפִיקִ֥

ֹֽרוּ׃ ה- בְּרִנָּ֥ה יקְִצ ים בְּדִמְעָ֗ הַזּרְֹעִ֥

 � ל֤וֹ� ילֵֵ֨ רַע-׀הָ֘ זָּ֥ יו׃וּבָכהֹ֮ נֹ-א מֶשֶׁ�־הַ֫ א אֲלֻמּתָֹֽ שֵׂ֗ ֹ֝ א בְרִנָּ֑ה נ ֹ֥ בּאֹ־יבָ

Yitzchak  is named for this transition, and exemplifies the process of believing
in the redemptive potential of  our physical lives, NO MATTER HOW
DIFFICULT  AND CHALLENGING IT MAY BE.

POST AKEIDA, first Yitzchak is detached and can see no real benefit in
engaging in the physical world.

שׇׁב יואַבְרָהָם֙ויַָּ֤ מוּאֶל־נעְָרָ֔ וויַּלְֵכ֥וּויַּקָֻ֛ ריחְַדָּ֖ בַעאֶל־בְּאֵ֣ שֶׁבשָׁ֑ םויֵַּ֥ ראַבְרָהָ֖ בַע׃בִּבְאֵ֥ שָֽׁ }

Abraham then returned to his servants, and they departed together for
Beer-sheba; and Abraham stayed in Beer-sheba.

The Torah does not include Yitzchak, he has detached from involvement in
the (female) concrete world
He is pure ideas, communing with Hashem.



Through Rivka (female) he agrees to re-engage with this world  and use it to
REVEAL the great truths.

5. Yitzchak = the reattachment and belief in the redemptive powers of our
physical life experiences and efforts.

Bereisheet 24: 62-67
ק ה לִפְנ֣וֹתויֵַּצֵ֥א יצְִחָ֛ א עֵיניָו֙ -לָשׂ֥וּחַ בַּשָּׂדֶ֖ רֶב ויַּשִָּׂ֤ רְא והְִנֵּה֥עָ֑ ים בָּאִיֽם׃-ויַַּ֔ גְמַלִּ֖

And Isaac went out to meditate/ pray in the field toward evening and, looking
up, he saw camels approaching

Medrash Hagadol: From where did Yitzchak go out?

HE went out from Gan Eden

This does not mean that he was physically dead. Rather, that he was in a state
of  detachment from this world. Hashem sent Rivka to reconnect him to the
lower world and use it to channel Hashem in the physical space.

He sees the “gamal”- Gomel- bestows help/ mayim chayim- for he who is in
the desert!!

א  ויְצְִחָק֙ רמִבּ֔וֹאבָּ֣ יבְּאֵ֥ ילַחַ֖ בוהְ֥וּאראִֹ֑ רֶץיוֹשֵׁ֖ הַנֶּגֶֽב׃בְּאֶ֥
Isaac had just come back from the vicinity of Beer Lahai-Roi, for he was
settled in the region of the Negev

Mei Ha Shiloach- The Ishbitzer

היינו כי יצחק היה שורש לכל היראות שבעולםויצחק בא מבוא וכו' ויצא יצחק לשוח וכו' וירא והנה וכו'.
מנוגב מכל חמדההיינוהנגב….כמ"ש והוא יושב בארץ

Yitzchak was the root of all  Yirah of God in the world,

(this means he was so in awe of his attachment to Hashem, that he was
perpetually fearful of losing sight of his true identity, by becoming attached
and identified with anything else but  Hashem)....“he dwelt in the south
country [Negev]” or dry (menugav) from all desire not directed to Kedusha.

The Negev is a desert  AND IS SOUTH/ LOWER and  it does not seem like a
fertile place where things can grow and flourish.  It is a hopeless place. Yitzcak



had been in that “state of mind” but saw the opportunity for “water”  to bring
him back to life

א יהָרִבְקָה֙ותִַּשָּׂ֤ רֶאאֶת־עֵינֶ֔ קותֵַּ֖ לאֶת־יצְִחָ֑ ֹ֖ ל-ותִַּפּ הַגָּמָֽל׃מֵעַ֥

Raising her eyes, Rebekah saw Isaac. She fell from the camel

אמֶר ֹ֣ בֶדותַּ ישׁאֶל־הָעֶ֗ י־הָאִ֤ �הַלָּזֶה֙מִֽ נוּבַּשָּׂדֶה֙הַהלֵֹ֤ אמֶרלִקְרָאתֵ֔ ֹ֥ בֶדויַּ יה֣וּאהָעֶ֖ חאֲדנִֹ֑ ףותִַּקַּ֥ ותִַּתְכָּֽס׃הַצָּעִ֖

And said to the servant, “Who is that man walking in the field toward us?”
And the servant said, “That is my master.” So she took her veil and covered
herself.

ר בֶדויַסְַפֵּ֥ קהָעֶ֖ תלְיצְִחָ֑ יםאֵ֥ רכּל־הַדְּבָרִ֖ ה׃אֲשֶׁ֥ עָשָֽׂ

The servant told Isaac all the things that he had done.

הָ קויַבְִאֶ֣ הֱלָה֙יצְִחָ֗ ֹ֙ ההָא חאִמּ֔וֹשָׂרָ֣ הויַּקִַּ֧ הותְַּהִי־ל֥וֹאֶת־רִבְקָ֛ הָלְאִשָּׁ֖ םויַּאֱֶהָבֶ֑ קויַּנִּחֵָ֥ ייצְִחָ֖ אִמּֽוֹ׃אַחֲרֵ֥

Isaac then brought her into the tent of his mother Sarah, and he took
Rebekah as his wife. Isaac loved her, and thus found comfort after his
mother’s death.

Rashi:

INTO HIS MOTHER SARAH’S TENT — He brought her into the tent and she
became exactly like his mother Sarah — that is to say, the words signify as
much as, [And he brought her into the tent] and, behold, she was Sarah, his
mother). For whilst Sarah was living, a light had been burning in the tent
from one Sabbath eve to the next, there was always a blessing in the dough
(a miraculous increase) and a cloud was always hanging over the tent (as a
divine protection), but since her death all these had stopped. However, when
Rebecca came, they reappeared

TAKEAWAY: This story of Saras skepticism  and then joyous laughter  is
expressing a transformative concept that Am Yisrael as a nation have gifted to
the world.

Unlike asceticism and any ideology that devalues the physical world and our
journey through it,  Judaism wants us to always maintain optimism and trust
that our journey personally and nationally in the physical world is the path



Hashem has designed and we are meant to fully engage and trust its ability
to bring us  to eternal life.

This is whyYitzchak is associated withTechiyas HaMeitim, his whole story is
about  eternal life emerging from a finite material death bound reality


